as composite, particularly with regard to the prophetic material, however, others have argued that in its current form 1Kgs 22 displays some thematic integrity.3 What follows agrees with previous arguments that view 1Kgs 22 as a literary composition, and proposes a new interpretation of the passage by arguing that both Micaiah's heavenly vision (1Kgs 22:19-23) and 1Kgs 22 as a whole function as interpretive keys which pre-empt themes and events in subsequent material and provide a lens through which the reader can make sense of them. The first part of the study argues that Micaiah's heavenly vision functions as an interpretive key for 1Kgs 22:29-36, explaining the events of the battle of Ramoth-gilead and the death of the king of Israel. This vision used a divine council type-scene to proffer a theological interpretation of the events of vv. 29-36 that inverted the usual ancient Near Eastern understanding of the relationship between kings and gods in warfare. As the heavenly vision is narratively located prior to the battle account, the events of the latter are read and understood through the lens of the former. The second part of the study surveys the chapters concerning Ahab (1Kgs 16-21) and the Aramean domination of Israel (2Kgs 3-13), and demonstrates that the narrative of 1Kgs 22 is a conglomeration of themes and events found in this surrounding material. Consequently, I argue that 1Kgs 22 is an impressive literary creation that draws together material that both precedes and follows it, in order to tell a story that enables the reader to understand events in the following chapters.4 Much like the heavenly vision, 1Kgs 22 is canonically located prior to the events it seeks to explain, and it thus provides an interpretive lens through which subsequent material may be understood.
The Context and Function of Micaiah's Heavenly Vision (1Kgs 22:19-23)
Previous interpretations of Micaiah's heavenly vision have tended to explain it either as a predictive warning to Ahab not to go into battle, as part of the later redactional layer concerned with true and false prophecy, or as an oracle inserted to explain the death of Ahab.5 Here, however, we take a different view. The Hebrew Bible attests that the ancient Israelites believed that Yahweh commanded a divine council in the heavens, much like the earthly kings commanded a royal council on earth.6 The divine council was the ultimate expression of divine authority in the ancient Near East. There was no more authoritative figure in the ancient world than the high god who sat on the throne and issued judgments in For such a short passage, the heavenly vision explains a great deal about the following material in 1Kgs 22. Firstly, it explains why the Israelite-Judahite coalition was defeated -because Yahweh decreed that Ahab should fall at Ramothgilead. Secondly, it explains why the prophecies of victory were wrong -because the prophets were deceived by a false spirit. The mention of this false spirit has sometimes led to the association of the heavenly vision with the redactional layer concerned with true and false prophecy, but the heavenly vision is not concerned with true and false prophecy as opposed to each other; rather, it is concerned with why the prophecies were wrong.8 The concern in this passage, although related to issues regarding true and false prophecy, is more closely connected with war rituals. It was common practice in the ancient Near East for kings and commanders to seek the will of the gods before battle. On the occasions when the outcome of battles did not match the divinatory results of the pre-war rituals, investigations to ascertain what part of the ritual failed were often held.9 The heavenly vision explains the reason behind the failed pre-war prophetic enquiries as having been Yahweh's will. Moreover, by naming Ahab explicitly in v. 20, the heavenly vision also explains that the king of Israel who died in the battle in vv. 29-36 was to be identified as Ahab. Finally, the vision implicitly explains that the Arameans and the Aramean gods were not deserving of any credit for their victory; the Arameans did not win at Ramoth-gilead because of their own strength or the power of their gods, but because Yahweh decreed Israel's defeat in his divine council. Due to the close connections between kings and gods, the usual ancient Near Eastern understanding of warfare was that a victory for a king implied a victory for his god, while a defeat for the king implied a defeat for his god.10 However, the heavenly vision inverts this paradigm and makes clear that If the narrative of 1Kgs 22 is read without the heavenly vision, the implications of the defeat at Ramoth-gilead were not good for Israel, Judah or Yahweh. Without the vision, it would have appeared that the kings of Israel and Judah, Yahweh's earthly representatives, and thus Yahweh himself, were defeated by Aram. Seen through the lens of the heavenly vision, however, the political and theological outlook for Judah and Yahweh is much more positive. Because Yahweh decreed the outcome of the battle in advance, there were no negative repercussions of the defeat for his authority; rather, his foreknowledge attested his power. In addition, the lack of judgement on Judah implies that Judah was defeated only because of the alliance with Ahab, while the »victorious« Arameans appear merely as Yahweh's tool by which Ahab was to be killed.11 By virtue of its location in the narrative prior to the events of the battle, the heavenly vision acts, therefore, as a lens through which the account of the battle is read. The reader thus understands the battle account in the way in which the narrator intended it to be understood; namely, that Israel and Judah's defeat by Aram and the death of an Omride king were demonstrations of Yahweh's supreme authority.
The heavenly vision thus functions as an interpretive key explaining how the outcome of the battle contained in vv. 29-36 should be understood. Yet although the heavenly vision explains the outcome of the battle, it does not explain the intricate construction of the battle account, nor the historical issues arising from it. To explain these we must take a broader look at the material within and surrounding 1Kgs 22. 
The Context and Function of 1Kings 22
The historical and literary issues arising from 1Kgs 22 are well known. These include the repetition of Ramoth-gilead as the location of a battle between an Israelite-Judahite coalition and the Arameans, as well as questions over the identification of the »king of Israel« and the »king of Aram«, neither of whom are named in the battle account.12 In addition, the manner in which the king of Israel died (1Kgs 22:35-37) bears notable similarities to the death of Joram (2Kgs 9:24-26).13 The regnal formula of Ahab has caused further debate, as it implies that he died a peaceful death, which contradicts his identification as the king who died in the battle of .14 The narrative also attests the theme found elsewhere that the Omride-Judahite alliance was not approved by Yahweh and thus ended in defeat.15 Additionally, the chapter draws on the literary theme of the deceived deceiver, pertaining to Ahab's ill-fated attempts to disguise himself, while the »chance arrow« that kills the king of Israel -a seemingly random act that leads to significant consequences -has been noted to be a folkloristic motif attested elsewhere.16 The thirty-two captains of the Aramean chariots (1Kgs 22:31) are paralleled in the thirty-two kings in the Aramean king Ben-Hadad's forces (1Kgs 20:1), and the motif of »giving into a hand« (1Kgs 22:6,15) also appears in 1Kgs 20:6,13.17 Theologically, 1Kgs 22 presents Ahab as an adversary 12 See literature cited above in notes 1 and 2. In addition, Na'aman proposed that the battle underlying the 1Kgs 22 account was not that of Ramoth-gilead, but the battle of Qarqar in 853 BCE (Nadav Na'aman, »Was Ahab Killed by an Assyrian Arrow in the Battle of Qarqar?,« UF 37 [2005] : 461-474), but see comments in Sergi, »The Omride Dynasty«: 514 f. It should be noted that the lack of specification of the king of Aram in 1Kgs 22 is unique in the Books of Kings; all other chapters that narrate battles between Aram and Israel name the Aramean ruler as either Ben-Hadad (multiple rulers: 1Kgs 20; 2Kgs 6:24; 13: [24] [25] or 9:14; [12] [13] [14] [15] [16] [17] [18] [19] [20] [21] [22] [23] of Yahweh's prophet, and perhaps as an adversary of Yahweh himself, and the reference to dogs licking up the blood of the king of Israel (1Kgs 22:38) represents a clear attempt to connect the king's death in battle with Elijah's prophecy (1Kgs 21:17-19). 1Kgs 22 is clearly, therefore, a complex text, and it is rare to find such a conglomeration of literary motifs and historical problems in a single chapter of the Books of Kings. However, many of these elements noted above find a parallel in the material surrounding 1Kgs 22 and to this we shall now turn.
The chapters that are considered in this next section fall within 1Kgs 16-21 and 2Kgs 3-13. The majority of these chapters contain material comparable to 1Kgs 22, especially with regard to Ahab, the Omride-Judahite alliance, and the conflict with the Arameans. The »Ahab« chapters comprise 1Kgs 16:29-22:40. Ahab becomes king of Israel in 1Kgs 16:29-33 and is immediately introduced to the reader as a sinner who provoked Yahweh's anger more than any other king before him. 1Kgs 18 then narrates a conflict between Ahab and his prophets and Elijah the prophet of Yahweh. 1Kgs 20 narrates Ahab's victory in battle against king Ben-Hadad of Aram and 1Kgs 21 then narrates the incident concerning Naboth's vineyard, with Ahab and Jezebel's sin confirmed by a prophetic word of judgement from Elijah.
1Kgs 22 clearly takes up a number of these themes. 1Kgs 22:5-28 presents a sustained confrontation between Ahab and his prophets and Micaiah the prophet of Yahweh, which compares well with 1Kgs 18.18 The battle account of 1Kgs 22 (1Kgs 22:29-36) is also stylistically very similar to that of 1Kgs 20. In contrast to the brief chronistic battle accounts given in 2Kgs (e. g. 2Kgs 8:25-29), 1Kgs 20 and 22 are both considerably longer narratives which focus on the character of the king in great detail, as the seemingly omniscient narrator reports private interactions on both the Israelite and Aramean sides. Specific connections between 1Kgs 22 and 1Kgs 16-21 are found in the repetition of the thirty-two captains/kings (1Kgs 22:31; 1Kgs 20:1), the »giving into a hand« (1Kgs 22:6,15; 1Kgs 20:6,13) and the reference to Elijah's prophecy (1Kgs 22:38; 1Kgs 21:17-19). Moreover, the portrayal of Ahab in 1Kgs 16-21 effectively foreshadows the narrative plot of 1Kgs 22; his sins reported in these earlier chapters contextualise the confrontation between Ahab and the prophet of Yahweh as well as Micaiah's announcement of Yahweh's judgement upon him (1Kgs 22:20). Even if the narrative of 1Kgs 22 did not originally refer to Ahab, therefore, the connections with 1Kgs 16-21 make its attribution to him readily understandable. 1Kgs 22 does not merely relate to material that precedes it, however: it also contains numerous connections to the material that follows it. Firstly, no reference to Ramoth-gilead can be found in 1Kgs 16-21, but it is a location of prominence in 2Kgs 8:25-9:16. Secondly, the idea that the Omride-Judahite alliance brought about military defeats and the Aramean subjugation of Israel and Judah is absent from 1Kgs 16-21 but is readily found in 2Kgs.19 Thirdly, Jehoshaphat does not appear in 1Kgs 16-21 but becomes prominent in subsequent material in 2Kgs. Fourthly, the prophetic narrative in 2Kgs 8:7-15 resembles the heavenly vision in 1Kgs 22. 2Kgs 8:7-15 recounts Hazael's murder of Ben-Hadad, which was prompted by Elisha's receipt of foreknowledge from Yahweh about Hazael's future victories over Israel. This prophetic episode is narratively located prior to the reports of It thus seems that the narrative of 1Kgs 22 consists of a conglomeration of themes, characters, events and motifs from the material preceding and following it. The intertwining of these themes, characters, events and motifs has the effect of creating a narrative bridge, uniting 1Kgs 16-21 with 2Kgs 3-13. Through its emphasis on the hostility between Ahab and the prophets, its imitation of the narrative style of the 1Kgs 20 battle account, and the report of Ahab's death, 1Kgs 22 maintains continuity with, and effectively concludes, the preceding chapters of 1Kgs. At the same time, it also introduces numerous significant themes and events that appear in the material following it. On a textual level, 1Kgs 22 facilitates the change in thematic emphasis from the preceding chapters' focus on Ahab and Jezebel to the following chapters' focus on the downfall of the Omrides and the rise of the Aramean threat. On a theological level, 1Kgs 22 connects the characters of Ahab and Jehoshaphat with historical events that were not otherwise attributed to them. For it was through 1Kgs 22 that the later events of the battle(s) of Ramoth-gilead and the Aramean domination of the southern Levant were connected to the Omride-Judahite alliance and the sins of Ahab. This was surely not accidental. What follows argues that the purpose of this combination was to create a narrative that could serve as an interpretive key for subsequent material and provide a theological explanation of these later events.20
1Kgs 22 as an Interpretive Key
Before the Aramean domination of the southern Levant, Judah was subordinate to Israel. According to the biblical authors, this domination of Judah by Israel was reflected in the Omride-Judahite alliance. However, as the Aramean threat developed, Israel's power was curbed by the Arameans and the events of Ramothgilead destabilised the Omride dynasty, resulting in Jehu's coup and the destruc- tion of the Omride line.21 After the downfall of the Omrides and repeated defeats by the Arameans, Israel never again exerted the same level of control over Judah that it had during previous years.
The plot of 1Kgs 22 provides a literary precis of these events. In 1Kgs 22 Ahab and Jehoshaphat made an alliance wherein Judah was subordinate to Israel, joining forces to fight the Arameans at [29] [30] . The events of the battle of pre-emptively explains that the forthcoming Aramean victories reflect Yahweh's judgement on Israel for the sins of its kings and its domination of Judah. Through the survival of Jehoshaphat, 1Kgs 22 foreshadows and explains how Yahweh will protect Judah during the Aramean conflicts; although Judah would suffer defeat as punishment for their alliance with the Omrides, the Aramean supremacy is the means by which Yahweh will free Judah from the Omride yoke.
By being placed prior to the events it seeks to explain, 1Kgs 22 thus provides an interpretive lens through which the challenging narratives about the changed relationship between Israel and Judah, the downfall of the Omrides and the defeats to the Arameans would be read. At the heart of 1Kgs 22, Micaiah's heavenly vision emphasises that Yahweh rules from his heavenly throne, planning and controlling these events in order to carry out his plan.24 1Kgs 22 conveys this message on a wider scale, creating a narrative that literarily encapsulates this period of history, making known the outcome of Yahweh's plan before the events occur in the subsequent narratives.
Conclusions
The preceding has argued that both Micaiah's heavenly vision and 1Kgs 22 function as interpretive keys which explain subsequent material to the reader. The heavenly vision provides an interpretive lens through which the reader can understand the outcome of the battle of Ramoth-gilead in 1Kgs 22. The vision uses a divine council scene to explain to the reader that the Aramean victory and the death of the king at Ramoth-gilead did not present a challenge to Yahweh's supreme authority, but rather confirmed it. On a broader scale, 1Kgs 22 uses Ahab and Jehoshaphat as typological representations of the kings in the Omride-Judahite alliance to tell a story that explains the events in this period of history. The sins of Ahab -especially his refusal to listen to Yahweh's prophets and his subjugation of the Judahite king -reflect the sins of the Israelite kings more generally, explaining why Yahweh used the Arameans to end the Omride dynasty and punished Israel. Simultaneously, Jehoshaphat's defeat but ultimate survival foreshadows a contrasting fate for Judah. Jehoshaphat, and thus Judah's, defeat at the hands of Aram was a result of Judah's alliance with the sinful Omride kings. But although Yahweh punished the Judahite king, he also protected him from the worst of the conflict and used the Arameans as a tool by which to free Judah from Israelite control.
In sum, 1Kgs 22 functions as an interpretive key to events reported in 2Kgs 3-13, condensing a series of characters, locations and events known from other narratives into a literary microcosm that demonstrates Yahweh's power and authority in the midst of the challenging circumstances of the ninth century BCE. The narrative of 1Kgs 22 provides a literary precursor to the reports of these events in a way that makes clear to the reader that Yahweh protected and favoured Judah and the Judahite kings, despite their evident weakness compared to Aram and Israel.
Abstract: This paper argues that Micaiah's heavenly vision (1Kgs 22:19-23) and 1Kgs 22 as a whole function as interpretive keys which explain subsequent material to the reader. Micaiah's heavenly vision explains that the following Aramean victory and the death of the king of Israel (1Kgs 22:29-36) did not present a challenge to Yahweh's supreme authority, but rather confirmed it. On a broader scale, 1Kgs 22 combined themes and events from the material around it (1Kgs 16-21; 2Kgs 3-13) to create a narrative that explained the historical events of the rise of the Arameans and the downfall of the Omrides. The chapter uses Ahab and Jehoshaphat as representatives of the kings of Israel and Judah to tell a story which explained how Yahweh used the Arameans to bring about the fall of the Omrides and free Judah from Israelite control.
Zusammenfassung: Diese Arbeit stellt die These auf, dass Michas Vision in 1 Reg 22,19-23 und das gesamte Kapitel 1 Reg 22 als hermeneutische Schlüssel fungieren, die dem Leser das darauffolgende Material erschließen. Michas Vision macht deutlich, dass der bevorstehende Sieg der Aramäer und der Tod des Königs von Israel in 1 Reg 22,29-26, die Autorität JHWH′s nicht herausforderte, sondern im Gegenteil bestätigte. Im größeren Zusammenhang kombiniert 1 Reg 22 Themen und Ereignisse aus dem Kontext (1 Reg 16-21; 2 Reg 3-13), um ein Narrativ zu schaffen, das die historischen Ereignisse um den Aufstieg der Aramäer und den Niedergang der Omriden begreifbar macht. Das Kapitel nutzt Ahab und Joschafat als Repräsentanten der Könige von Israel und Juda, um eine Geschichte zu erzäh-len, die deutlich macht, wie JHWH sich der Aramäer bediente, um die Omriden zu stürzen und Juda aus der Kontrolle Israels zu befreien.
Résumé: Cet article défend l'idée que la vision céleste de Michée (1 R 22,19-23) et l'ensemble du chapitre 22 fournissent une clé d'interprétation au lecteur pour les chapitres suivants. La vision céleste de Michée explique que la victoire araméenne à venir ainsi que la mort du roi d'Israël (1 R 22,29-36) ne représentent pas un défi à la suprême autorité de Yahvé, mais plutôt qu'elles la confirment. D'une façon plus générale, 1 R 22 combine des thèmes et des événements à partir des matériaux environnants (1 R 16-21; 2 Kg 3-13) pour créer un récit qui explique les événements historiques de l'avènement des araméens et de la chute des Omrides. Le chapitre utilise Achab et Josaphat comme représentants des rois d'Israël et de Juda pour raconter une histoire qui explique comment Yahvé utilise les Araméens pour faire chuter les Omrides et libérer Juda du contrôle israélite.
